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! Alister McGrath, Spirituality in an Age of Change: Rediscovering the Spirit of the
Reformers (Grand Rapids: Zondervan, 1994), 9.

2 e e = - ” N N
iR - R (EEREES) (& F5E 0 2004) > H 137 -
? McGrath, Spirituality in an Age of Change, 18; Louise Kketzschmar, "Evangelical
Spirituality: A South African Perspective," Religion & Theology 5, no. 2(1998): 172.

¢ "Evangelicals are not known for their awareness of or appreciation for their own history.
Derek Tidball recognizes the effect of this chronological amnesia when he observes 'evangelicals
have not sufficiently understood their own heritage in spirituality and have been made to feel
unnecessarily inferior when brought into contact with those of other traditions.'" Tom Schwanda,
"Evangelical Spiritual Disciplines: Practices for Knowing God," Journal of Spiritual Formation &
Soul Care 10,1n0.2 (2017): 220.

> David W. Bebbington, Evangelicalism in Modern Britain: A History from the 1730s to
the 1980s (London: Routledge, 1995), 20; "But the origins of modern evangelicalism, as it is
generally understood in the English-speaking world, are to be found in the revivals in the North
Atlantic region in the early eighteenth century as antecedent movements of devotion such as
Pietism, Puritanism, and the Anglican holy living tradition coalesced to generate a general spiritual
awakening on both an Anglo-German and Anglo-American axis." Bruce Hindmarsh, "Contours
of Evangelical Spirituality," Journal of Spiritual Formation & Soul Care 10, n0.2 (2017): 195; Ian
Randall, "Recovering Evangelical Spirituality," European Journal of Theology 19, no. 1 (2010):
34; Tom Schwanda, ed., The Emergence of Evangelical Spirituality: The Age of Edwards, Newton,
and Whitefield (Mahwah, NJ: Paulist Press, 2016), 2.
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2016 4F527F3# (Tom Schwanda ) E The Classics of Western Spirituality
YRR The Emergence of Evangelical Spirituality: The Age of Edwards,
Newton, and Whitefield » 8 [ B R B A R R A IR e e IR B (B E
SRR EEBEEER S —  E T amEENEE - Bz
ﬁ%Z@%Hﬁ%ﬁ%ﬂﬁ@ZE%%%Wﬂ% B REBE B ENEEE
IR — R FE SR -~ HE LA 2012 4F - FEEFITHF (B. Demarest)
1 Four Views on Christian Spirituality —Z& 1 » &1 TE F IR E 2
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B (BT M (B ASE 0 2015) 0 HS2

! "Gerald Sittser's volume Water Prom a Deep Well (IVP, 2007) is an excellent door into the
Church's two thousand years of spiritual practice. His book is one of the most important volumes
on Christian Spirituality published in the past decade, especially given our culture's deep historical
ignorance. Sittser is an established and able historian." Kelly M. Kapic, "Why a Historical
Approach to Christian Spirituality is Crucial: An Appreciation of Gerald L. Sitter's Water from
a Deep Well," Journal of Spiritual Formation & Soul Care 10, no.2 (2017): 342; 2 Gerald L.
Sittser, Water from a Deep Well: Christian Spirituality from Early Martyrs to Modern Missionaries
(Downers Grove, IL: Intervarsity Press, 2007); Gerald L. Sittser, "The Long and Deep Memory of
Evangelicalism," Journal of Spiritual Formation & Soul Care 10, n0.2 (2017): 207-19.

§ "See for example, Tom Schwanda, ed. The Emergence of Evangelical Spirituality: The Age
of Edwards, Newton, and Whitefield (Mahwah, NJ: Paulist Press, 2016). Kyle Strobel is working
on a volume of Jonathan Edwards' writings for the same series. Depending on how we define
'evangelical' we might also argue that the volumes on, for example, Luther, Early Anabaptism,
Pietism, and/or the German Awakening are all treatments of evangelicalism." Evan B. Howard,
"Contributions to Evangelical Spirituality," Journal of Spiritual Formation & Soul Care 10, no.2
(2017): 238 n.7.

’ "A spirituality or a spiritual tradition is a certain, symbolic way of hearing and living
the Gospel. This 'Way' is conditioned by a period, a 'fertilized soil' the particular influence of
a specific milieu. It can be incarnated in a clearly identified group of human beings and can
continue, historically, enriched or impoverished ... In this way, a 'spiritual tradition' or a 'school' of
spirituality comes to be." Hindmarsh, "Contours of Evangelical Spirituality," 205.
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10 ZHoward, "Contributions to Evangelical Spirituality;" Bruce Demarest, ed., Four Views
on Christian Spirituality (Grand Rapids, MI: Zondervan, 2012); (&2 : GEREEAYIFEL)
(Fi - SRR - 1998) -
" David W. Bebbington, The Dominance of Evangelicalism: The Age of Spurgeon and
Moody (Downers Grove, IL: IVP Academic, 2005), 2-17, 20; Schwanda, The Emergence of
Evangelical Spirituality, 1; Randall, "Recovering Evangelical Spirituality," 33.

12 Randall, "Recovering Evangelical Spirituality," 33.
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" Evan B. Howard, "Contributions to Evangelical Spirituality," Journal of Spiritual Formation
& Soul Care 10,n0. 2 (2017): 237-47.

14 "Evangelical Contributions as a Set of Beliefs," Howard, "Contributions to Evangelical
Spirituality," 241; cf. 242; "For many years evangelical spirituality meant to me a relationship with
God that is built upon the fundamentals of Christian doctrine."
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V7 "We have gained much from our long and deep immersion in these doctrines. It is time
we share them as contributions of spirituality with others." Howard, "Contributions to Evangelical
Spirituality," 243.

8 Ping-Tong Liu, Towards an Evangelical Spirituality : A Practical-Theological Study of
Richard Baxter's Teaching and Practice of Spiritual Disciplines with Special Reference to the
Chinese Cultural Context (Hong Kong: Alliance Bible Seminary, 2000), 77.
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’ "Yes, there was a sense that we evangelicals 'became Christians' through some kind
of converting experience and we were all certainly active in our faith. But my primary sense of
evangelical identity in that environment came from a sense of fidelity to the central doctrines of
the faith: the authority of the Scriptures, the deity of Christ, the substitutionary atonement, and the
literal return of Christ." Howard, "Contributions to Evangelical Spirituality," 241.

0 "Evangelicals Protestants have always been keen to make the gospel available in the
language of the common people. While this aspect of evangelical spirituality raises eyebrows
among scholars (as with many lay movements through history), it has fueled the translation of the
Bible into countless languages and stimulated the emergence of a wide range of unique and vibrant
global Christian expressions." Howard, "Contributions to Evangelical Spirituality," 244.

! "But my primary sense of evangelical identity in that environment came from a sense
of fidelity to the central doctrines of the faith: the authority of the Scriptures, the deity of Christ,
the substitutionary atonement, and the literal return of Christ. Yes, perhaps I thought of myself as
different from—or perhaps a bit more highly evolved—than fundamentalists, who believed the
same doctrines as we, but who were afraid to attend Ivy league schools or to listen to rock music."
Howard, "Contributions to Evangelical Spirituality," 241-42.

: "We could devote articles and volumes to the study of the evangelical experience of
repentance or to the development of the concept of being 'born again.' These are matters which are
of interest to the wider world and regarding which evangelicals have something to offer." Howard,
"Contributions to Evangelical Spirituality," 244.

= "Similarly, evangelical voices have called for renewal when the world has fallen into
either a licentious antinomianism or a pharisaic legalism." Howard, "Contributions to Evangelical
Spirituality,” 246. "Timothy George, in For all the Saints: Evangelical Theology and Christian
Spirituality (2003), talks about a 'deadly divorce' between theology and spirituality that has arisen
in part because two realities, justification by faith alone and union with Christ, have not been
seen as indissolubly bound together. They are bound together, he insists, in the cross." Randall,
"Recovering Evangelical Spirituality," 35.
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4 "Wesley warned of the danger of confusing the means with the ends. He asserted that
spiritual practices guarantee nothing: 'before you use any means let it be deeply impressed on your
soul: There is no power in this." Like White- field, Wesley affirmed the essential role of the Holy
Spirit, for there is no profit in engaging the means without depending on the Spirit's guidance."
Schwanda, "Evangelical Spiritual Disciplines," 222.

» Liu, Towards an Evangelical Spirituality, 41 ff.; BIFE © (BEME) - H 125 ff,;
Ronald S. Wallace, Calvin's Doctrine of the Christian Life (Eugene OR: Wipf and Stock Pubhshers,
1997), 47 ff. ; 2% Dennis E. Tamburello, Union with Christ: John Calvin and the Mysticism of St.
Bernard, Columbia Series in Reformed Theology (Westminster: John Knox Press, 1994); Michael
S. Horton, Covenant and Salvation: Union with Christ (Westminster: John Knox Press, 2007);
Grant Macaskill, Living in Union with Christ: Paul's Gospel and Christian Moral Identity (Grand
Rapids, MI: Baker Academic, 2019) °

%0 25 HHiDavid W. Bebbington il Mark A. Noll %45 » F IVP Academic (2004-2017) 1}
iii—E Tifftt.Z History of Evangelicalism Series: People, Movements and Ideas in the English-
Speaking World. 1) Mark A. Noll, The Rise of Evangelicalism: The Age of Edwards, Whitefield
and the Wesleys; 2) John R. Wolffe, The Expansion of Evangelicalism: The Age of More,
Wilberforce, Chalmers and Finney; 3) David W. Bebbington, The Dominance of Evangelicalism:
The Age of Spurgeon and Moody; 4) Geoff Treloar, The Disruption of Evangelicalism: The Age
of Mott, Machen and McPherson; 5) Brian Stanley, The Global Diffusion of Evangelicalism: The
Age of Graham and Stott.

7 "Evangelical Contributions as an Historical-Contemporary Community." Howard,
"Contributions to Evangelical Spirituality," 243. "What resulted was a form of Christian spirituality
with roots in earlier traditions of Christian spirituality that was nevertheless highly adapted to the
conditions of the emerging modern world." Hindmarsh, "Contours of Evangelical Spirituality,"
195-96.

2! . . . . L.
§ A Reformed church is always reforming [according to the bible]. Restorationism.

’ "I [Howard] have adapted and revised various lists of evangelical characteristics for
the sake of exploring the spirituality of evangelicalism as an historical movement, identifying
Protestant, orthodox, lived conversion, active, lay-oriented, and bounded ecumenicity as salient
features to consider." Howard, "Contributions to Evangelical Spirituality," 244.
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0 Z2Robert Banks & Paul Stevens, The Complete Book of Everyday Christianity (Downers
Grove, IL: Intervarsity Press, 1999) °

i HFEC. E. Hambrick-Stowe, The Practice of Piety: Puritan Devotional Disciplines in
Seventeenth-Century New England (Chapel Hill, NC: University of North Carolina Press, 1985);
Liu, Towards an Evangelical, Kyle Strobel, Formed for the Glory of God: Learning from the
Spiritual Practices of Jonathan Edwards (Downers Grove, IL: Intervarsity Press, 2013); Tom

Fepe fepe

Schwanda, "Evangelical Spiritual Disciplines" <35 °

2 "The 'Quiet Time' is the last chapter that must be briefly told in this history of evangelical
spiritual disciplines. This spiritual exercise actually emerged from the older practice of the Morning
Watch from the 1870s. The morning watch developed from Keswick spirituality and stressed personal
Bible study and intercessory prayer as a battle against evil and for empowerment to missionary
service. By the 1920s and the conclusion of WWI this militaristic language lost much of its traction
and the quiet time grew in popularity. Intercessory prayer against the powers of evil that was by nature
externally oriented was replaced by a more privatized prayer of listening to God for experiencing greater
communion. This eventually became the standard expectation for evangelicals to begin the day offering
themselves to God in prayer and Bible reading." £ Schwanda, "Evangelical Spiritual Disciplines," 234
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3 "Derek Tidball recognizes the effect of this chronological amnesia when he
observesevangelicals have not sufficiently understood their own heritage in spirituality and have
been made to feel unnecessarily inferior when brought into contact with those of other traditions....,"
Schwanda, "Evangelical Spiritual Disciplines," 220; It also recognizes that as evangelicals discover their
vibrant spiritual legacy it better prepares them for ecumenical dialogue with other Christian traditions
for cultivating the spiritual life. Schwanda, "Evangelical Spiritual Disciplines," 220-21.

34 "Bounded Ecumenism," Howard, "Contributions to Evangelical Spirituality," 244.
» Evangelical Catholicism; Howard, Contributions to Evangelical Spirituality," 242 n.17.

36 Liu, Towards an Evangelical Spirituality, 108-109, 199-200; "Despite the surprising work of
God in their own times, the first generation of evangelicals saw themselves in continuity with earlier
generations of Christians in their concern for true religion---It was the 'experimental godliness,'
spiritual insight and devotional use of Scripture in these Catholic spiritual writings that made them
good sources for evangelical spirituality. Thus, evangelicals since John Wesley have been readers of
Thomas a Kempis's Imitation of Christ and other continental Catholics, such as the Quietist writer
Madam Guyon, who has reappeared at many points on the reading lists of evangelicals from the
eighteenth-century poet William Cowper to the twentieth-century pastor and devotional writer
A. W. Tozer. For all their adaptations to modernity, evangelicals have drawn deeply from the
wells of earlier Protestant and Catholic spirituality. They have also actively reprinted, abridged,
and popularized this devotional literature in collections such as Wesley's Christian Library in
the eighteenth century or James M. Houston's Classics of Faith and Devotion in the twentieth."
Hindmarsh, "Contours of Evangelical Spirituality," 198-99.

7 "There are practices that transcend denominational borders, that these are not necessarily
contradictory to their own confessional traditions, and that they are, in fact, in line with key
elements of that tradition. It confirms how ancient traditions of both Protestants and Roman
Catholics blend in with their particular theological and denominational traditions. The Protestant
appreciation of spiritual practices is no longer burdened by simplistic theological prejudices
and uninformed, superficial understandings of spiritual practices. To the contrary, Protestantism
has discovered that spiritual practices are part of its rich heritage that has deep roots in early
Christianity." George Marchinkowski & Pieter G.R. De Villiers, "The Rediscovery of Spiritual
Practices within Protestantism," Stellenbosch Theological Journal 6,no.1 (2020): 429-56.
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38 "Each movement—the desert fathers and mothers, early monasticism and later renewal
movements within it, the mendicants and Third Orders, various branches of the Reformation,
and the like—was a product of its own time and circumstances... Evangelicalism is a more recent
manifestation of the same impulse... Early evangelicalism shared much in common with the
concerns of Pietism and Moravianism, both of which embodied reactions to what was perceived as
the dead orthodoxy of the late Reformation period. To know doctrine was not enough. Knowledge
of doctrine ought to engender holiness of life and love for the world." Sittser, "The Long and Deep
Memory of Evangelicalism," 211. "Evangelicals have always been most themselves when seeking
to be Christians, not when seeking to be evangelicals. J. I. Packer thus describes evangelicalism
as an ethos of convertedness within a larger ethos of catholicity. Convertedness is a divine
dynamic, generated by an understanding of the gospel, and issuing in a renewal of life. It is a form
of life. It is like a mainstream current within the great Mississippi River, a mainstream that flows
onward, despite eddies and bayous, mudflats and reed beds." Hindmarsh, "Contours of Evangelical
Spirituality,"” 205; Howard, "Contributions to Evangelical Spirituality," 245; Schwanda,
"Evangelical Spiritual Disciplines," 224; Randall, "Recovering Evangelical Spirituality," 36.

9 Dead Orthodoxy; Howard, "Contributions to Evangelical Spirituality," 246.

40 "Returning to the Bible for inspiration, the leaders of these movements read, interpreted,
and followed it differently. Thus Antony of Egypt would have questioned Calvin's decision to
marry, and Bernard of Clairvaux would have challenged Menno Simons' commitment to pacifism.
What unites them is their memory of and desire to return to the original." Sittser, "The Long and
Deep Memory of Evangelicalism," 210; also 211.
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“ "Perhaps the most-stark contrast between the first two plus centuries of evangelicals and
today is the absence of a deep sense of communion with God... Directly related to this impoverished
understanding of communion with God, increasing numbers of contemporary evangelicals have
sought to recover a contemplative awareness that was more common in the eighteenth century and
continued until the 1920s." Schwanda, "Evangelical Spiritual Disciplines," 234.
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45 "It is as an agent of renewal and as a form of spirituality that I think evangelicalism may
have some of its most significant contributions to make. It makes these by paying attention to what
Bruce Hindmarsh in his article in this journal has identified as 'true religion,' 'Genuine piety,' 'real
Christianity, 'authentic faith": these and other similar phrases have been used throughout history to
call Christians into a vibrant spirituality." Howard, "Contributions to Evangelical Spirituality," 245.

40 "Evangelicals likewise insisted that their first concern was with a 'way' of life itself—
true religion or real Christianity—more than with a system of ideas, and their concern was that
women and men be formed or 'schooled' within this way." Hindmarsh, "Contours of Evangelical
Spirituality," 205.

¥ "Bruce Hindmarsh in his article, along with others, has made it clear: evangelicalism is
a distinctly modern expression. The individualism of our view of conversion. The colonialism of
our view of action. The modern parochial views we take toward hermeneutics and the cross. We
evangelicals have been very modern as a historical expression. But as a renewal impulse, as a form

of spirituality this need not be the case." cf. "Contributions to Evangelical Spirituality," 246-47.
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%0 Bradley C. Hanson, ed., Modern Christian Spirituality: Methodological and Historical
Essays (Atlanta, GE: Scholars Press, 1990), 15.

! "The science which deduces from revealed principles what constitutes the perfection of
the spiritual life and how man can advance towards and obtain it." Joseph de Guibert, trans. Paul
Barrett, The Theology of the Spiritual Life (London: Sheed and Ward, 1953), 11.
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> "That part of theology that, proceeding from the truths of divine revelation and the
religious experience of individual persons, defines the nature of the supernatural life, formulates
directives for its growth and development, and explains the process by which souls advance form
the beginning of the spiritual life to its full perfection." (Underlying mine) Aumann 1980, 22, f&
FEREZEHFTIN -

P opgs . (BB o H 101 R

M izt I s BB B R 4: - TiJEAHIR - Sandra M. Schneiders, "Theology
and Spirituality: Strangers, Rivals, or Partners?" Horizons 13,1n0.2 (1986): 270.

% Sandra M. Schneiders, "Approaches to the Study of Christian Spirituality," in The Blackwell
Companion to Christian Spirituality, ed. Arthur G. Holder. Malden (MA: Blackwell Pub., 2005), 17.

% Schneiders, "Theology and Spirituality," 267.
37 Schneiders, "Theology and Spirituality," 266.
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¥ Schneider, "Theology and Spirituality," 274; Sandra M. Schneiders, "Spirituality in the
Academy," Theological Studies 50 (Dec. 1989): 692; Hanson 1990, Modern Christian Spirituality,31.

> "The three approaches to the study of spirituality that he [B. McGinn] describes, namely,
the theological, the historical-contextual and the hermeneutical, are important and mutually
complementary, and that they should all be kept alive and in conversation with each other,
especially during the formative years of this new field of study. I remain persuaded, for reasons I
will soon to propose, the hermeneutical approach is more adequate to the subject matter, though It
might not always be best suited to the academic context, the resources of the institutions, and/or of
the competencies of the researcher." Elizabeth Dreyer, Minding the Spirit: the Study of Christian
Spirituality (Baltimore, MD: Johns Hopkins University Press, 2005), 49.

60 Schneider, "Spirituality in the Academy," 690; "In fact, until recently, the word 'spirituality'
was viewed with some suspicion by Protestants. They preferred terms such as Godliness, piety,
holiness of life or the devout life because these seemed less tainted than 'spirituality' with the
erroneous doctrine of works-righteousness. The situation has changed substantially;" Marchinkowsk
& De Villiers, "The Rediscovery of Spiritual Practices within Protestantism," 430; Joseph D. Driskill,
Protestant Spiritual Exercises : Theology, History, and Practice (Harrisburg, PA : Morehouse Pub,
1999), 6. 71991

o 51411 Donald L. Alexander, ed., Christian Spirituality: Five Views of Sanctification
(Downers Grove, IL: Intervarsity Press, 1988) ; Donald G Bloesch, The Crisis of Piety (Grand
Rapids: Eerdmans, 1968 ) ; Donald G Bloesch, The Struggle of Prayer (Colorado Springs:
Helmers & Howard, 1988) 1 Donald G. Bloesch, Spirituality Old & New: Recovering Authentic
Spiritual life (Downers Grove, IL : Intervarsity Press; Nottingham, England : Apollos, 2007) ; 2%,
J.1. Packer, A Passion for Holiness (Nottingham: Crossway Books, 1992) F1® 3 J 1., Packer, "An
Introduction to Systematic Spirituality," Crux 26, no.1 (1990): 2-8 °
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63 22 Grant Osborne, The Hermeneutical Spiral, revised and expanded ed. (Downers Grove,
IL: IVP Academic, 2006) °

o4 Liu, Towards an Evangelical Spirituality, 37; Z:James M. Houston, "The Loss and
Recovery of the Personal," in Quest for Reality, ed. C.H.F. Henry (Downers Grove, IL: Intervarsity
Press,1973); James M. Houston, "Prayer as the Gift and Exercise of Personal Relationships," Crux
21,n0.:3 (Spr. 1985): 3-8; James M. Houston, The Transforming Friendship (Oxford: Lion, 1989);
James M. Houston, "Spirituality and the Doctrine of Trinity" in Christ in Our Place, ed. D.Y.
Hadidian (Exeter: Paternoster, 1989).

% %4l Bugene Peterson, Working the Angles: The Shape of Pastoral Integrity (Grand
Rapids, MI.: Eerdmans, 1989) » FHEEA R - S84 - PIEEGE » (G EdPeE EaT)

(&6« DBk > 2000) 5 Eugene Peterson, The Contemplative Pastor: Returning to the Art of
Spiritual Director (Grand Rapids, Mich.:Eerdmans, 1993) ©
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0 "The field of spirituality is especially concerned with 'lived experience,' rather than
doctrine or practices in isolation from their embodiment and expression in real life in real time.
And it was precisely a focus on 'lived experience' that united evangelicals in a common mission
from the outset of the movement. Evangelicals shared in the post-Reformation experiential
tradition which reacted against the emphasis upon doctrinal precision and moral rectitude in a
scholastic orthodoxy that had become aligned with territorial notions of the church and which
led to what W. R. Ward called the 'confessional Armageddon' of religious war in the seventeenth
century." Hindmarsh, "Contours of Evangelical Spirituality," 197-98.

o "In speaking about a 'recovery' of evangelical spirituality, the implication is that something
has been lost. Significant work on evangelical spirituality has been done in recent years. This study
argues that the recovery of evangelical spirituality requires re-assessment and re-appropriation
of the four distinctive set out by David Bebbington. The view taken here is 